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Support for centres with AO2: some suggestions for teaching 
 
NB the nature of this information is for developing AO2. What follows are NOT 
definitive answers – lines of argument are suggested in order to demonstrate the 
skills of AO2, but the WJEC strongly advises further development and for teachers 
and candidates to apply their own ideas and evaluation in response to the materials 
already provided.  
 
For the skills of AO2 it is important to remember that what is being assessed are skills of 
evaluation and not simply knowledge and understanding of content. The six bullets for each 
Theme are listed beneath the AO1 content. They are NOT questions in themselves but 
rather indications of the areas of debate that may arise in a typical AO2 question statement. 
In addition, as AO1 material is studied the whole purpose of AO2 is to approach an 
understanding of the AO1 material in a critical and evaluative way that is very much a 
rigorous and academic discipline. 
 
One of the most common features of a Principal Examiner’s report is the regular comment 
that candidates just present lists of views in support of and/or challenging an argument 
often in response to a question expecting an evaluation. So, for instance, a typical mark 
scheme may list bullets of points to consider but to repeat them does not demonstrate AO2. 
How the points are USED and DEVELOPED by the teacher and candidate to form critical 
analysis and evaluation is crucial and transforms any suggested material into academic 
debate that mirrors the AO2 Band descriptors. 
 
There is nothing wrong with preparing your considerations and reflections of a topic in 
response to the ‘Issues for evaluation and analysis’ section of the Specification; however, 
what is important is making sure that there is some form of personal analysis or 
commentary throughout the answer that can then be used to form a reasonable 
conclusion. 
 
Evaluation and analysis skills present themselves as a constant dialogue between the voice 
of the evidence or the views that you are selecting, and that of your own voice, with the end 
result of you having the final word that states clearly your position [conclusion(s)]. 
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Hinduism A level (Yr 2) 
Theme 1: Religious figures and sacred texts  
 
Hinduism Theme 1 DEF considers six starting points for evaluation focus. 
 
The first bullet point is  to consider the importance of the Upanishads for Hindus 
today. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 
1. The Upanishads are ancient Scriptures. 
2. The Upanishads are the basis of Vedanta philosophy. 
3. The Upanishads guide Hindus towards achieving Moksha. 
4. The Upanishads need the help of a Guru to be fully understood. 
5. The Vedas are shruti scriptures. 
6. The epics are important sources of beliefs and practices in Hinduism. 
 

Key questions that may arise could be: 

 
1. Is the relationship between Brahman and atman the most important belief in 

Hinduism? 
2. To what extent are the Upanishads used by Hindus? 
3. Do other scriptures have the same importance and validity within Hinduism? 
4. To what extent is the Bhagavad Gita as or more important? 
5. What is the status of the Vedas and Hindu epics in comparison to the Upanishads. 
 

Possible conclusions to some arguments put forward could be:  

 
1. The Upanishads to many Hindus are the most important source of belief and practice 

in Hinduism. 
2. Other scriptures have more authority, validity and importance. 
3. All scriptures are of equal importance within Hinduism. 
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Hinduism A level (Yr 2) 
Theme 1: Religious figures and sacred texts  
 
Hinduism Theme 1 DEF considers six starting points for evaluation focus. 
 
The second bullet point is to consider the relative importance of the Katha Upanishad 
within the Upanishads 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 
1. Katha Upanishad discusses some of the most important beliefs in Hinduism – human 

nature, knowledge, atman and moksha. 
2. It is an important Sanskrit scripture of the Vedanta school. 
3. It is among the most widely studied Upanishad. 
4. It stresses the importance of personal morality and a meditative practice. 
5. Other Upanishads are as important – Chandogya Upanishad teaches that Brahman 

subtly permeates the universe. 
6. Upanishads in many ways are closely related developing the ideas presented in 

other Upanishads. 
 

Key questions that may arise could be: 

 
1. To what extent does the Katha Upanishad present the key beliefs of Hinduism? 
2. To what extent is the Katha Upanishad used and read by Hindus? 
3. To what extent are other Upanishads and the teachings they present more or just as 

important? 
4. To what extent do the other Upanishads depend on the teachings in the Katha 

Upanishad? 
5. Should the Upanishads and their teaching be taken as a whole? 
 

Possible conclusions to some arguments put forward could be:  

 
1. The Katha Upanishad is the most important in terms of beliefs and use. 
2. Other Upanishads are more or just as importance. 
3. It is not a matter of which is the more important – the Upanishads are a collection 

that rely on each other to present and develop various beliefs and practices. 
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Hinduism A level (Yr 2) 
Theme 1: Religious figures and sacred texts  
 
Hinduism Theme 1 DEF considers six starting points for evaluation focus. 
 
The third bullet point is to consider the extent to which Gandhi’s achievements were 
more political than religious. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 
1. Gandhi without doubt worked to develop a distinctively Indian discourse of politics. 
2. He fought for ‘swaraj’ – home rule and developing a new national identity. 
3. He focused on improving education and the economy. 
4. The distinction between religious and political achievements is not always clear. 
5. He believed in a new egalitarian India where selfless service to others would be 

considered the norm. This vision encompassed his religious teaching on ahimsa and 
satyagraha. 

6. His campaigns against the discrimination against the Dalits and the mistreatment of 
women can be viewed as both religious and political. 

 

Key questions that may arise could be: 

 
1. To what extent can politics and religion be separated? 
2. Did Gandhi use his religious ideas to achieve his political goals? 
3. Is Gandhi remembered more as a political leader rather than a religious one? 
4. Did or does his political influence outweigh his religious influence? 
5. Is there a difference between the answer given from a Western perspective and one 

given from an Indian perspective? 
 

Possible conclusions to some arguments put forward could be:  

 
1. It is impossible to separate his religious achievements from his political 

achievements. 
2. His religious ideas were formed to support his political goals. 
3. Gandhi’s religious influence on Hinduism far outweighs his political contribution. 
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Hinduism A level (Yr 2) 
Theme 1: Religious figures and sacred texts  
 
Hinduism Theme 1 DEF considers six starting points for evaluation focus. 
 
The fourth bullet point is  to consider the individual successes and failures of 
Gandhi/Shri Paramahamsa Ramakrishna. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 
1. Gandhi succeeded in re-interpreting Hindu teaching of ahimsa and satyagraha. 
2. Gandhi changed attitudes towards untouchability and established a model 

community. 
3. Gandhi’s contribution to Hinduism depends on interpretation of Hinduism as 

philosophy or way of life. If focused just on worship and popular religious practices 
and deities then little effect. 

4. Ramakrishna put Hinduism on the world stage as a major religion. 
5. Ramakrishna succeeded in promoting the belief that God alone is real and that all 

else is an illusion. 
6. Ramakrishna did not succeed in persuading all Hindus in the harmony of all religions. 
 

Key questions that may arise could be: 

 
1. To what extent did Gandhi succeed in changing Hindu teachings in the modern 

world?   
2. To what extent are Gandhi and Ramakrishna more appreciated in the West? 
3. To what extent did Gandhi make a real difference to the status of the Dalits and 

women within Hinduism? 
4. To what extent did Ramakrishna succeed in promoting Hinduism as a world religion? 
5. To what extent did Gandhi and Ramakrishna strengthen Hindu identity? 
 
 

Possible conclusions to some arguments put forward could be:  

 
1. Gandhi’s contribution has been exaggerated. 
2. Gandhi and Ramakrishna had more failures than successes. 
3. Gandhi and Ramakrishna had a radical effect on Hinduism. 
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Hinduism A level (Yr 2) 
Theme 1: Religious figures and sacred texts  
 
Hinduism Theme 1 DEF considers six starting points for evaluation focus. 
 
The fifth bullet point is to consider the extent to which Ramakrishna was influenced by 
Western ideas. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 
1. His belief in all religions being a revelation of God – radical departure from traditional 

ideology. 
2. Influenced by cosmopolitanism of Western ideas. 
3. His answers to the challenges of Western society – atheism, materialism and 

scientific thinking – was the basis of his contribution to Hinduism and Hindu thought. 
4. Influence of modern life in Western society on his teaching. 
5. Extent to which he developed rather than changed traditional Hindu thought. 
6. Extent to which he put into practice traditional Hindu beliefs. 
 

Key questions that may arise could be: 

 
1. To what extent was his teaching different to traditional Hinduism? 
2. Was his teaching more than just a response to Western challenges? 
3. To what extent did he develop Hindu thought rather than change it? 
4. To what extent did he put into practice beliefs that were already present in Hindu 

teaching? 
5. To what extent were Western ideas the catalyst for his contribution to Hinduism? 
 

Possible conclusions to some arguments put forward could be:  

 
1. His contribution to Hinduism was entirely driven by Western ideas. 
2. He developed traditional Hindu beliefs and presented them in a Westernised way. 
3. Western ideas were one influence amongst many on his life and teaching. 
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Hinduism A level (Yr 2) 
Theme 1: Religious figures and sacred texts  
 
Hinduism Theme 1 DEF considers six starting points for evaluation focus.. 
 
The sixth bullet point is to consider the relative influence of Vivekananda and the 
Ramakrishna mission in the development of Hinduism as a world religion. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 
1. Vivekananda influenced by Roy’s ideas of the importance of Western science and 

rationalism – promoting a discourse of Hinduism popular in the West. 
2. Taught that everyone is essentially divine and therefore championed the cause of 

social justice. 
3. Promoted the belief that all religions are the same and therefore should tolerate each 

other and brought together Western and Eastern cultures. 
4. It was this understanding that launched the idea of Hinduism as a world religion, 

particularly in the West. 
5. Founded the Ramakrishna mission on the principle of service to society world- wide. 

Putting his beliefs into practice. 
6. Ramakrishna mission promotes Vivekananda’s neo-vedantic Hindu modernism and 

the view of Hinduism as a world religion not confined to India. 
 

Key questions that may arise could be: 

 
1. What is meant by world religion? 
2. To what extent is it the influence Ramakrishna rather than Vivekananda? 
3. What has the greatest influence – belief or practice? 
4. In what way does the practices of the Ramakrishna mission promote Hinduism as a 

world religion? 
5. To what extent have these influences developed Hinduism into a world religion? 
 

Possible conclusions to some arguments put forward could be:  

 
1. All Vivekananda did was to develop further the teachings of Ramakrishna. 
2. They are both strong influences on the development of Hinduism as a world religion. 
3. It is the work of the Ramakrishna mission which has had the greatest influence 

through its practical role in the world. 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 

Hinduism Theme 3 ABC considers six starting points for evaluation focus. 

The first bullet point is to consider ISKCON as a ‘divergence’ from ‘traditional’ 
Hinduism. 

The following six points may be used as a starting point in developing a 
suitable argument: 

1. ISKCON is responsible for introducing Hinduism to Western society.
2. It has re-emphasised many Hindu practices such as the importance of bhakti.
3. It encourages devotees to read Hindu texts such as the Bhagavad Gita.
4. ISKCON accepts fundamental Hindu beliefs such as karma and reincarnation.
5. It is not a Hindu movement at all – it is a secular political organisation and not

ingrained in Hindu belief and philosophy.
6. It is a religion in itself and not a branch of Hinduism.

Key questions that may arise could be: 

1. To what extent are there significant differences in beliefs and practices between
ISKCON and ‘traditional’ Hinduism?

2. Are the origins of ISKCON significantly different to the origins of ‘traditional’
Hinduism?

3. Has the influence of ISKCON on Hinduism been over-exaggerated?
4. To what extent is ISKCON a religion or a cult??
5. Is it in reality a political or religious movement?

Possible conclusions to some arguments put forward could be: 

1. There are too many similarities between ISKCON and ‘traditional’ Hinduism to argue
that it is not a legitimate form of Hinduism.

2. ISKCON is a legitimate form of Hinduism but its impact has been minimal.
3. It is not a form of Hinduism – it is a religion in itself or a political and secular

organization.
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 
Hinduism Theme 3 ABC considers six starting points for evaluation focus. 
 
The second bullet point is to consider the relative importance of Prabhupada in the 
development and growth of ISKCON. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 
1. It could be argued that the fact that Prahupada, the founder of ISKCON, did not 

remain in India waiting for devotees to come to him was vitally important in the 
growth of ISKCON. 

2.  His work in promoting bhakti marga through the English language and founding the 
‘Back to Godhead’ magazine. Also his work in translating Hindu texts. 

3. His contribution to the movement was immense -  he promoted ISKCON on 14 world 
tours, established 108 temples, wrote over 60 books and initiated 5,000 disciples. 

4.  It can be argued that his importance was seen after his death when political infighting 
concerning the leadership was detrimental to the movement. 

5. His personal charisma and universal recognition of him as a ‘true guru’ was of great 
importance in the development and growth of the movement. 

6.  However, some may claim that other factors influenced the development of ISKCON 
more or just as much – the appeal of the message of bhakti, the counterculture of the 
1960s. 

  

Key questions that may arise could be: 

 
1. Would ISKCON have existed without the contribution of Prabhupada? 
2.  To what extent was the appeal of ISKCON dependent on Prabhupada’s charisma? 
3 Could it be argued that it was ISKCON’s message that was the most important factor 

in its growth and development? 
4.  To what extent was ISKCON weakened after the death of Prabhupada?  
5. To what extent was the development and growth of ISKCON influence by external 

social and political factors? 
 

Possible conclusions to some arguments put forward could be:  

 
1. That Prabhupada as founder and leader of ISKCON was the single most important 

factor in the movement’s growth and development.   
2.  It could also be argued that there were other more important factors for the  

growth of the movement such as the social climate of the period. 
3.  The development and growth of the movement involved a number of factors that 

were just as important as each other. 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 
Hinduism Theme 3 ABC considers six starting points for evaluation focus. 
 
The third bullet point is to consider the extent to which the only effective response to 
secularization is the Hindutva response. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 
1. To what extent is it possible to define the Hindutva response as it includes two 

distinct discourses?  
2.  Hindutva response can be universalist – a combination of Vedanta teachings and a 

contemporary concern for social justice. The ideas of Ram Mohan Roy and 
Dayananda Saraswati about the nature of Hinduism, allow a plurality of ways of 
responding to secular society. 

3.  Contrasting discourse is exclusivist, highly influential in India and has led to 
emergence of aggressive Hindu nationalism. 

4.  The concept of Hindutva may be seen as evidence that many believe that the only 
effective response to secularisation is restoration of traditional Hindu beliefs, values 
and identity. 

5.  The concept of Hindutva gives Hindus a sense of identity, challenging what some 
see as its erosion in secular government policy. 

6.  The achievements of the Brahmo Samaj could be argued to be a more effective way 
of dealing with secularisation than Hindutva.  

 

Key questions that may arise could be: 

 
1. Is there a profound difference between Hindutva responses to secularisation in the 

West and East? 
2. To what extent is the Hindutva response in the East a rejection of modern advances 

and a desire to return to a mythical past?  
3.  Can a violent response to secularisation ever be justified?? 
4.   Can competing religious ideologies be classified as secularization? 
5.  To what extent is the Western universalist discourse a better and more effective 

response to secularisation? 
 

Possible conclusions to some arguments put forward could be:  

 
1. There is no such thing as a definitive Hindu response to secularisation. 
2.  The Hindutva response as is seen in the East is the only way of safeguarding Hindu 

identity by retreating into an exclusivist philosophy that seeks to overthrow any 
secular influence by any means possible. 

3. The most effective response to secularisation is the inclusivist discourse which 
favours adaption to the advancements of modern society e.g. the Brahmo Samaj 
setting up schools emphasizing modern science. 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 

Hinduism Theme 3 ABC considers six starting points for evaluation focus. 
 

The fourth bullet point is to consider consider the effectiveness of Hindu responses to 
the challenges of science. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 

1. Hinduism provides great support for science and scientific discoveries. 
2.  There is a synergy between science and spirituality within the Vedic tradition, and no 

real border dividing them. It’s all just wisdom and knowledge, which is what the term 
Veda means. 

3.   Hinduism as a complete way of life encompasses science which may be understood 
to support Hindu beliefs. Hindus who are scientists do not often find it difficult to 
balance their faith and their work. They believe that scientific principles such as 
testing and analysis are not at odds with Hindu principles such as respect for life and 
always aiming to do good.  

4. Sarvepalli Radhakrishnan argued for the scientific basis of Hinduism, and the belief 
that scientific discoveries were revealed in the Vedas.  

5.  Many Hindus believe that the Big Bang theory offers no challenge to their belief in 
creation. It is a scientific theory that sits alongside their religious beliefs. It does not 
deny the position of Brahman nor the belief in the continual cycle of creation, 
preservation and destruction. Nowhere in the Big Bang theory is there discussion of 
the atman or any attempt to diminish its eternal nature.  

6.  ISKCON believes that science, in this modern age, cannot give the proper 
information about the origin of the universe. Faith plays a large part in knowing the 
origin of the universe and other metaphysical subjects. 

 

Key questions that may arise could be: 
 

1. To what extent is there an issue concerning the relationship between Hinduism and 
science? 

2.  Do the Vedas contain scientific knowledge or is it simply a matter of interpretation? 
3.  Are Hindu responses effective in showing that religion and science belong to the 

same body of knowledge? 
4.  Is the ISKCON response a more effective way of safeguarding Hindu religious belief 

and integrity? 
5.  Is it acceptable that if science proves a point, then the finding should be accepted 

and scripture interpreted accordingly? 
 

Possible conclusions to some arguments put forward could be:  
 

1. Science poses no threat or challenge to Hinduism. 
2.  Although there is compatibility between Hinduism and science it appears that it is 

science which guides the relationship. 
3.  Hinduism needs to safeguard its distinctive beliefs and not allow them to be simply 

assimilated into scientific teaching. 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 
Hinduism Theme 3 ABC considers six starting points for evaluation focus. 
 
The fifth bullet point is to consider  the relevance and practicality of Hindu attitude to 
wealth and poverty in today’s world. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

 
1. Artha, gaining wealth by honest and lawful means can be seen as an idealistic 

teaching. 
2.  The values and practices of modern society have forced a change in Hindu attitudes. 
3.  The concept of varna limit the jobs a Hindu may have. 
4.  Some find the Hindu attitude to the cause of poverty unacceptable in today’s world – 

the fruit of karma in a previous life. 
5.  Many would argue that the Hindu attitude is completely realistic – to earn money and 

avoid poverty. 
6.  Hindus do not see money as evil and giving to the poor is a way of life for Hindus in 

India. 
 

Key questions that may arise could be: 

 
1. To what extent is the concept of dharma practical in today’s world? 
2.  How influential is the concept of varna in today’s world? 
3.  What is the role of karma in influencing attitudes towards wealth and poverty? 
4.  How different are Hindu attitudes to general attitudes to wealth and poverty?  
5.  Does the Hindu attitude lead to a balanced lifestyle? 
 
 

Possible conclusions to some arguments put forward could be:  

 
1. The Hindu attitudes are completely practical in today’s world. 
2. Some may argue that the attitudes are realistic. 
3.  Some might argue that they are idealistic and general and difficult to put into 

practice. 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 
Hinduism Theme 3 ABC considers six starting points for evaluation focus. 
 
The sixth bullet point is to consider the extent of Vinoba Bhave’s influence on Hindu 
attitudes to social welfare. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. He was a spiritual visionary, whose spirituality had a pragmatic stance with intense 

concern for the deprived.  
2.  His Bhoodan (Gift of the Land) movement started on April 18, 1951, he attracted the 

attention of the world. 
3.   Vinoba's movement rekindled faith in non-violence and human values advocated by 

Gandhi. It presented an alternative to violence and a vision of non-violent society. 
4.  It raised important questions regarding inequality prevalent in the society. Vinoba 

saw the land as the gift of God like air, water, sky and sunshine. He connected 
science with spirituality and the autonomous village with the world movement. He 
regarded the power of the people superior than power of the state. 

5.  It was far easier to get a declaration of Gramdan than to set it up in practice. By early 
1970, only a few thousand villages had transferred land title to a village council. In 
most of these, progress was at a standstill. What’s more, most of these few thousand 
villages were small, single-caste, or tribal—not even typical Indian villages. 

6.  It has to be admitted, however, that the achievement of Bhoodan - Gramdan 
movement in material terms was much below the expected target. 

 

Key questions that may arise could be: 

 
1. To what extent did Vinoba put his vision into practice?  
2.  Was the success he achieved short term success only? 
3.  Did he change Hindu attitudes or did they simply adapt to his movement before 

reverting back to their original position? 
4.  Is the failure of the movement in material terms a fair reflection of Vinoba’s influence 

on Hindu attitudes? 
5.  To what extent does his legacy live on? 
 

Possible conclusions to some arguments put forward could be:  

 
1. He succeeded in influencing Hindu attitudes but only in the short term. 
2.  His movement had a profound effect on Hindu attitudes and changed Hindu attitudes 

towards the implementation of social welfare. 
3. He raised awareness of some important issues and principles but putting them into 

practice proved difficult and in the long-term his influence was minimal. 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 
Hinduism Theme 3 DEF considers six starting points for evaluation focus. 
 
The first bullet point is to consider the extent to which Hinduism is an exclusivist or 
inclusivist  tradition. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. Many Hindus believe that all religions are human attempts to reach the divine spirit in 

all people.   
2.  Hinduism gives everyone great freedom to practice their faith and follow their 

religious quest according to their own convictions. There is also the concept of 
‘ishdateva’ – God honoured under many names and forms.  

3.  Satya (truth) is an important principle of Hinduism. Truth has an inherent force which 
would lose its moral coherence if it degenerated into violence.  It should be the 
motive in the practice of Hinduism and the tolerance of all other faiths.   

4.  Many Hindus today reject those aspects of Hinduism such as untouchability which 
exclude people from society and which are contrary to a belief in equality.   

5.  However, the emergence of exclusivist discourse in the form of aggressive Hindu 
nationalism based upon the concept of Hindutva – a belief in Hinduism as a radical, 
nationalist, political identity.   

6.  Many groups within Hinduism such as the RSS, VHP and BJP promote an 
aggressive Hindu identity that must be defended.   

  

Key questions that may arise could be: 

 
1. What practical evidence is there to support Hinduism as an inclusivist tradition? 
2.  In this context to what extent is there a difference between Hinduism in the West and 

Hinduism in the East? 
3.  To what extent has accepting the validity of other faiths influenced the lifestyle of 

Hindus? 
4.  Is the exclusivist discourse of Hindu nationalism the prevailing discourse in 

Hinduism? 
5.  Is an exclusivist philosophy necessary to safeguard Hindu identity? 
 

Possible conclusions to some arguments put forward could be:  

 
1. Hindu teaching is clearly inclusivist. 
2.  Many Hindu practices portray Hinduism as an exclusivist tradition. 
3.  Hinduism has different aspects some of which could support an inclusivist tradition 

but others an exclusivist tradition. It is a divisive issue. 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 
Hinduism Theme 3 DEF considers six starting points for evaluation focus. 
 
The second bullet point is to consider the relative influence of Mahatma Gandhi’s 
Sarvodaya on Hindu attitudes to other religions. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. Sarvodaya is a combination of two terms – Sarva – one and all and Uday meaning 

welfare or uplift. This suggests a tolerance of all religions. 
2.  Sarvodaya was an attempt to develop India into a just and prosperous society, one 

defined by the dignity and respect of labor, socioeconomic equality, cooperative self-
sufficiency, and individual liberty including the liberty to follow one’s faith. 

3.  This vision of a new national identity for India was profoundly universalist. He 
respected and valued all religions and believed passionately that India should 
continue its long history of diversity in religious ideas rather than splitting along 
religious lines. 

4.  The Bhoodan and Gramdan movements were fruits of Gandhi’s sarvodaya vision 
showing its influence on Hindu attitudes. 

5.  It could be argued that all Gandhi did was further develop the tolerant attitudes 
towards other religions that have always been a part of Hinduism.  

6.  The emergence of an exclusive Hindutva discourse and an aggressive Hindu 
nationalism can be argued to show that Gandhi’s sarvodaya had little long-lasting 
impact on Hindu attitudes. 

 

Key questions that may arise could be: 

 
1. Can it be argued that Hinduism has always been tolerant of other religions? 
2.  What do Hindu scriptures say about attitudes to other religions? 
3.  Has Gandhi’s sarvodaya brought about anything new to the way in which Hindus 

consider other religions? 
4.  To what extent is the exclusivist Hindu discourse now the prevalent view in 

Hinduism?  
5.  Is it possible to measure the effectiveness of the concept of sarvodaya in relation to 

the Hindu attitude towards other religions? 
 

Possible conclusions to some arguments put forward could be:  

 
1. Sarvodaya has had a profound impact in changing Hindu attitudes. 
2.  Sarvodaya has had very little impact especially in the context of the growth of Hindu 

nationalism and inter-communal violence. 
3. Sarvodaya was merely Gandhi’s development of the tolerance found within Hinduism 

towards other religions 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 
Hinduism Theme 3 DEF considers six starting points for evaluation focus. 
 
The third bullet point is to consider the possibility of assimilation into a secular 
society for Hindus in Britain. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. In practical terms, many of the specific demands of Hinduism when strictly adhered 

to such as the observance of caste practices make assimilation impractical. 
2.  Challenges in terms of diet, dress and customs such as marriage as well as the 

celebration of some festivals make assimilation difficult. 
3. There may be conflict in matters of law between the sacred and secular, e.g. issues 

concerning the cremation of the dead. 
4.  It can be argued that the acceptance of pluralism can help assimilation. This means 

recognising that the path he or she has chosen is just one of the many pathways for 
making spiritual progress, would mean that the individual is open to the idea of 
others following different pathways including non-religious ones. 

5.  There is evidence that many young Hindus have integrated well and developed high 
degrees of social and cultural competence in a pluralistic society. 

6. The Hindu diaspora in Britain appears to be flourishing. Members are well 
established in professional fields – law, media, medicine, engineering, and 
accounting – and in many branches of business. 

  

Key questions that may arise could be: 

 
1. What aspects of Hinduism make assimilation impractical or even impossible? 
2.  How do some Hindu practices and rituals have the potential to bring about conflict 

with the secular laws and culture of British society? 
3.  How are some Hindus more successful than others in assimilating? 
4.  Why is the need to assimilate not an issue at all for some Hindus? 
5.  How does British society embrace Hindu religious identity? 
 

Possible conclusions to some arguments put forward could be:  

 
1. Total assimilation isn’t required anyway due to the fact that British society embraces 

Hindu religious identity along with a wide variety of religions, creeds and cultures. 
2.  It is evident that many Hindus are able to maintain their religious lifestyle without it 

having any detrimental effect upon their ability to function fully in mainstream society. 
3.  Assimilation is not an issue for all Hindus. 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 

Hinduism Theme 3 DEF considers six starting points for evaluation focus. 
 

The fourth bullet point is to consider the extent to which there is a Hindu identity in 
Britain. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. There needs to be consideration of the diversity of views of what Hindu identity 

means e.g. a ‘traditional’ Hindu or the original meaning of the term ‘Hindu’. As the 
second generation emerged, some youngsters felt unclear about their identity – 
identity as Hindus, British Hindus or British?  

2.  Consideration of similarities/differences between Hindus in Hindu countries and 
Hindus in Britain. 

3.  Within cultures and faiths, thoughts and practices that are no longer appropriate / 
relevant to changing times are often changed or adapted. This can lead to a 
particular identity in a particular society or country. 

4. Hindus, when they settle elsewhere from the land of their birth, do not suffer from any 
conflict of loyalty. Many Hindus having settled in Britain regard themselves as British 
Hindus. They are Hindu, because of their spiritual faith, and the values received from 
their culture, and British because it is the country where the majority were born and 
live. 

5.  The cultural aspects of Hinduism have, quite naturally, undergone significant 
changes. Young ladies are now less likely to wear traditional dress, and Hindu youth 
have developed their own brands of popular music. This is all part of Hindu identity in 
Britain. 

6.  Hindus have always recognized the role of the family in nurturing children to become 
law-abiding, responsible citizens. The parents work hard to ensure their children 
receive good education and acquire skills so that, through hard work and enterprise, 
they can achieve economic sufficiency. In due course, as citizens who are aware of 
their social responsibilities, they contribute handsomely to the generation of wealth 
for the country, and to social welfare. Therefore, they maintain a religious identity 
within a British framework.   

Key questions that may arise could be: 
 
1. What evidence could be used to suggest that Hindus in Britain have a distinct 

identity? 
2.  To what extent is it possible to have a religious identity which is different to the 

‘national’ identity? 
3.  Is there such a thing as a ‘British identity’? 
4.  In a pluralistic society is maintaining a religious identity important? 
5.  To what extent have Hindus been successful in safeguarding and maintaining their 

identity in Britain? 
 

Possible conclusions to some arguments put forward could be:  
 

1. It is clear that Hindus have a strong and distinct sense of identity in Britain. 
2.  Hindu identity in Britain is no different from Hindu identity in any other country. 
3.  It could be argued that any conclusion depends on the definition of Hindu identity. 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 
Hinduism Theme 3 DEF considers six starting points for evaluation focus. 
 
The fifth bullet point is to consider the changing roles of men and women in Hinduism. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. Hinduism teaches that men and women are of equal worth, but have different roles 

and responsibilities because they have different dharmas to follow. 
2.  The role of the mother has always been given a very high status in Hinduism. The 

mother goddess is associated with everything that is good and protective. Mothers 
are respected because the mother is the first teacher of the child, and she has a 
special role to play with regard to worship in the home. 

3.  Throughout the history of Hinduism religious teachers of Hinduism have been both 
male (rishis) and female (rishikas). 

4. In the UK it is usual for Hindu women to have an equal role with men in every respect 
e.g. education, employment, marriage, worship, voting, politics. 

5.   It is difficult to draw generalisations about the status of present day Hindu women 
because the society is complex. In general, life in cities is much different from life in 
the rural areas.    

6. Some Hindu men still entertain a traditional mindset and view women with a sexist 
and judgmental attitude. 

 

Key questions that may arise could be: 

  
1. What evidence could be used to suggest that women are regarded as subordinate to 

men within Hinduism? 
2.  Can it be argued that gender inequality is being addressed more successfully in 

diaspora situations than in traditional Hindu countries? 
3.  To what extent is the move towards equality still in its evolutionary phase? 
4.  What evidence is there to suggest that equality actually exists in Hinduism? 
5.  Is there a profound difference between Hindu teaching on the role of men and 

women and its practical application? 
 

Possible conclusions to some arguments put forward could be:  

 
1. Some perceive that the status of women in Hinduism points firmly to a subordinate 

role to men. 
2.  We should view the roles of men and women in Hinduism as equal, with different 

roles, both of which are equally important. 
3.  It could be argued that the roles of men and women in Hinduism are changing but 

that some inequality still remains? 
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Hinduism A level (Yr 2) 
Theme 3:  Significant social and historical developments in religious thought 
 
Hinduism Theme 3 DEF considers six starting points for evaluation focus. 
 
The sixth bullet point is to consider the extent to which feminism is an issue in 
Hinduism today. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. There are diverse and conflicting views on the role of women in Hinduism. Hindu 

texts present diverse and conflicting views on the position of women. 
2. Many would argue that Hinduism has always given women an honoured place.  
3. Many would argue that feminism has had a profound influence on Hinduism.   
4. The Manushi organisation involves ensuring that women get the rights given to them 

by law. 
5. It may be argued that traditional views of status of women within marriage are being 

challenged. 
6. There are state level female education programs designed to change attitudes 

towards women. 
  

Key questions that may arise could be: 

  
1. What evidence is there for a ‘traditional role’ for women within Hinduism? 
2.  What is the textual evidence for the status and role of women in Hinduism? 
3.  What inequalities are perceived in the way women are considered in Hinduism? 
4.  What impact has feminism had on the attitudes towards women in Hinduism? 
5.  Has feminism had any practical influence on how women are treated in Hinduism? 
 

Possible conclusions to some arguments put forward could be:  

 
1. Feminism has had a profound impact on Hindu attitudes and practices. 
2.  Feminism has had little impact on Hindu attitudes which many Hindus would argue 

gave women an honored status. 
3.  Feminism has succeeded in influencing some practices within Hinduism which were 

perceived as discriminatory against women. 
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Hinduism A level (Yr 2) 
Theme 4:  Religious practices that shape religious identity 
 
Hinduism Theme 4 DEF considers six starting points for evaluation focus. 
 
The first bullet point is to consider Bhakti as a less spiritual expression and path of 
Hinduism. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1.  Bhakti is founded on devotional service which by implication is practical in  

nature. 
2. Followers of bhakti have a code of discipline to regulate their lifestyle which is an 

integral part of bhakti worship.  
3. Many parts of bhakti worship are practical in nature, such as reading special texts, 

congregational singing, chanting, eating of prashad, etc.  
4. Care of the murtis is an important and practical aspect of bhakti and yoga and 

meditation are essential parts of bhakti worship. Yatra or 'pilgrimage', is another 
practical expression of bhakti devotion which shows clearly that bhakti is practical in 
nature. 

5. Mukhti and liberation are spiritual goals. These are the goals of bhakti which show 
that it is a spiritual path.  

6. Developing a loving relationship with God is spiritual which shows that bhakti is a 
spiritual path. Prashad is seen as a spiritual experience – spiritual value of the food is 
to free devotees from their sins which results in spiritual benefit.  

 

Key questions that may arise could be: 

  
1. To what extent are practicality and spirituality opposing forces? 
2.  Is it not essential for spirituality to have a practical expression? 
3.  To what extent is bhakti a religious experience with spiritual and practical equal  

aspects? 
4.  What other paths in Hinduism are superior – the path of jnana yoga?  
5.  Is it possible within a concept such as bhakti to separate the spiritual from the  

practical? 
 

Possible conclusions to some arguments put forward could be:  

 
1. It is clear that the practical aspects of bhakti are more important than its spiritual 

significance. 
2. There are more spiritual paths to liberation within Hinduism. 
3. The practical and spiritual aspects of bhakti are equally important – the practical 

aspects expressing the spiritual significance of the experience. 
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Hinduism A level (Yr 2) 
Theme 4:  Religious practices that shape religious identity 
 
Hinduism Theme 4 DEF considers six starting points for evaluation focus. 
 
The second bullet point is to consider the relative importance of the bhakti movement 
within Hinduism. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. The Bhakti movement played a significant role in transforming the character of Vedic 

Hinduism and reduced the importance of the ritual of Vedic sacrifices.  
2.  The doctrine of Ahimsa or non-violence of the Bhakti movement exercised a great 

influence on the evolution of Hinduism. 
3.  Most of the Bhakti reformers laid a great emphasis on the equality of all the religions 

and preached the principle of co-existence bringing about a unity among the Hindu 
and Muslim communities. The movement tried to reduce the growing bitterness 
between the two and bridge the gap. The Bhakti movement spreads the message of 
friendship, amity, tolerance, peace and equality among all. 

4.  The Bhakti reformers preached against ritualism, sacrifices, and unnecessary 
religious rites, equality of all men and superiority of none. In this way the Brahmans 
received a great set-back to their superiority. 

5.  Equality of men or universal brotherhood was another cardinal philosophy of the 
Bhakti movement. The Bhakti movement had raised its voice against racial 
discrimination, caste hierarchy and such social differentiations. It was believed that 
all creations of God were equal and hence, all men should be treated equally. 

6. It can be argued that other influences have been of greater importance in the 
development of Hinduism such as Gandhi or Ramakrishna or philosophies such as 
Advaita Vedanta or Samkhya? 

  

Key questions that may arise could be: 

  
1. How did the Bhakti movement differ ‘traditional’ Hinduism? 
2.  What were the greatest challenges to the Bhakti movement? 
3.   Can it be claimed that the Bhakti movement has had a more positive effect upon 

Hinduism than any other factor? 
4.   Can it be argued that the Bhakti movement revolutionised Hinduism? 
5.  What could be argued to be the greatest achievement of the Bhakti movement? 
 

Possible conclusions to some arguments put forward could be:  

 
1. The Bhakti movement had a profound effect on Hinduism and a lasting influence. 
2.  Other influences had more effect on the development of Hinduism. 
3.  The Bhakti movement influenced the development of some aspects within Hinduism. 
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Hinduism A level (Yr 2) 
Theme 4:  Religious practices that shape religious identity 
 
Hinduism Theme 4 DEF considers six starting points for evaluation focus. 
 
The third bullet point is to consider the relative successes of Samkhya and Advaita 
Vedanta philosophies in explaining the true relationship between God and humanity. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. Most Hindus find the complex philosophy of Advaita Vedanta hard to comprehend.   
2.  Advaita Vedanta philosophy takes a monist view – the belief that only one thing 

exists – which is contrary to what many Hindus believe.  Many Hindus are dualists. 
3.  Advaita Vedanta’s view that Brahman is utterly beyond description – nonpersonal 

interpretation does not appeal to many Hindus.  They would argue you cannot build a 
personal spiritual relationship with Brahman if Brahman is beyond description. 

4.  Many Hindus who follow the philosophy would argue that worshipping deities is 
possible as well as developing an understanding of Advaita Vedanta.  The worship of 
deities can also be a stepping stone to higher knowledge.    

5.  Samkhya philosophy is dualist in nature and is popular with many as it is very often 
combined with yoga practice. 

6.  Samkhya is a complex philosophy as it involves exploring the nature of the physical 
world and the manifestation of Brahman in three forms. 

 
  

Key questions that may arise could be: 

1. Can it be argued that Advaita Vedanta is less successful than Samkhya because it is 
a more complex philosophy? 

2.  What evidence is there that the dualist understanding of the relationship between 
Brahman and atman is more popular than the monist view?  

3.  How important is the practice of yoga in the success of Samkhya philosophy? 
4.  Is the belief in Brahman nirguna the main weakness of Advaita Vedanta? 
5.  What is the influence of Shankara and his teaching? 
 

Possible conclusions to some arguments put forward could be:  

 
1. Advaita Vedanta best explains the relationship between God and humanity and does 

so in a clear way. 
2.  Advaita Vedanta is too complex and therefore Samkhya philosophy and yoga is far 

more successful in explaining the true relationship between God and humanity. 
3.  Both competing philosophies have had success, but also have a number of 

weaknesses and therefore it could be argued that neither has the definitive answer. 
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Hinduism A level (Yr 2) 
Theme 4:  Religious practices that shape religious identity 
 
Hinduism Theme 4 DEF considers six starting points for evaluation focus. 
 
The fourth bullet point is to consider consider the extent to which Brahman can be 
understood as nirguna. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1.  The two major traditions of Hinduism, Vaishnavism and Shaivism are based on 

devotion to personal manifestations of Brahman, Vishnu and Shiva. Many people 
support the view that humankind needs a tangible, manifest and anthropomorphic 
conception of God to worship. 

2.  Relating to impersonal abstract forces is very difficult since all meaningful human 
relationships are based on the personal and as such knowing God through personal 
deities is more possible and meaningful to many Hindus.  

3.  Many Hindus would argue that it is a common misconception that the Hindu concept 
of God is ultimately impersonal and that any personhood is anthropomorphic. 
Another misconception is that the various gods and goddesses and the stories about 
them are merely ways by which Hindus relate to an Impersonal Supreme.  

4.  However other schools of philosophy within Hinduism such as Vedanta maintain that 
knowing God in personal forms is a lower level of truth than knowing God in its 
impersonal form. This is reflected in the belief that jnana yoga is the highest form of 
yoga since it enables Hindus to know God in the impersonal forms.  

5.  Brahman can be understood as both personal (Saguna) and impersonal (Nirguna) 
within Hinduism.  

6.  Many Hindus would argue that it is not possible to worship an impersonal God. This 
is why personal deities are much more in evidence in the popular culture of India and 
feature in every aspect of life in homes, offices and in street shrines and temples. 

 

Key questions that may arise could be: 

 
1. What evidence is there to suggest that Hindus need a personal God to worship? 
2.  What are the challenges in worshipping an impersonal God? 
3.  To what extent are Vaishnavism and Shaivism proof that Brahman is saguna? 
4.   How can Brahman be personal and impersonal?  
5.  What are the misconceptions about the Hindu concept of God? 
 

Possible conclusions to some arguments put forward could be:  

 
1. It is impossible to worship an impersonal God. 
2.   God can be worshipped in any form. 
3.  God can be understood as both impersonal and personal. 
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Hinduism A level (Yr 2) 
Theme 4:  Religious practices that shape religious identity 
 
Hinduism Theme 4 DEF considers six starting points for evaluation focus. 
 
The fifth bullet point is to consider the social and historical limitations of Hindu ethical 
teachings you have studied. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. Ahimsa is an ethical teaching which can be interpreted in more than one way. 
2.  It can be argued that there are four ethical elements in Hinduism which are 

enjoyment, righteousness, spiritual liberation and wealth. These are elements which 
can be argued are not relevant for the 21st century. 

3.  Hindu ethics is mainly subjective or personal. However, the Upanishads do not deny 
the value of social ethics. 

4.  Hindu ethics is derived from spiritual concepts and therefore can be argued to be 
without limitations. 

5.  Karma and dharma are concepts that influence Hindu ethics, but both have historical 
and social limitations especially in today’s world. 

6.   It is not unusual to be confronted with differences of opinion, as that is one of the 
main features of Hinduism. 

 

Key questions that may arise could be: 

  
1. How influential is the concept of ahimsa on Hindu ethics? 
2.   What evidence could be used to illustrate the argument that Hindu ethical teachings 

are effective in decision-making in contemporary society? 
3.  To what extent are ethical decisions subjective and to what extent are they 

influenced by historical and social influences? 
4.  What are the social limitations of ethics based on the concept of karma? 
5.  Is dharma limited to such an extent by its historical context that it is no longer 

relevant today? 
  

Possible conclusions to some arguments put forward could be:  

 
1. Hindu ethics are not limited by their historical and social context. 
2.   Advances in medical science have brought about issues and situations which would 

never have been thought possible at the time when Hindu concepts were formed and 
therefore have severe limitations. 

3.  The very fact that Hindu ethical teaching is being applied in so many new, 
contemporary situations indicates its effectiveness in the modern world and that it is 
a matter of interpretation and adaptation. 
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Hinduism A level (Yr 2) 
Theme 4:  Religious practices that shape religious identity 
 
Hinduism Theme 4 DEF considers six starting points for evaluation focus. 
 
The sixth bullet point is to consider the extent to which IVF is compatible with Hindu 
teaching. 
 

The following six points may be used as a starting point in developing a  
suitable argument: 

  
1. In Hinduism ahimsa means without violence. Ahimsa means inflicting pain or injury 

on others. Destruction of spare embryos according to some Hindus goes against the 
principle of ahimsa. They believe that the atman is present from the moment of 
conception and destroying unused embryos is an act of violence. 

2. Others Hindus would argue that at an embryonic stage the atman is not yet present 
so if embryos are tested on or destroyed no life has been ended or harmed.  

3. Some Hindus would argue that being childless is due to karmic debt from a previous 
life so it is pointless to use fertility treatment as the debt has to be paid at some 
stage. 

4. Most Hindus would place a great importance on family life and so if they find 
themselves infertile they might agree with the use of IVF to help them to give birth. 

5. Helping a childless couple to have children could be regarded as a good action and 
in accordance with dharma. 

6. S. Cromwell Crawford believes that Hindu Bioethics would not find difficulty with IVF, 
in relation to harm/benefit ratio. 

 

Key questions that may arise could be: 

  
1. What textual evidence is there in Hinduism in support of IVF?  
2.  To what extent is ahimsa the guiding principle on this issue? 
3.  What is the nature of the objections that have been raised in connection with this 

issue? 
4.   How far is it acceptable to prohibit certain treatments entirely in order to protect 

Hindu teaching? 
5.  What is the harm/benefit ratio in Hinduism? 
 

Possible conclusions to some arguments put forward could be:  

 
1. IVF is completely compatible with Hindu teaching. 
2.  IVF goes against basic Hindu concepts such as ahimsa. 
3.  As new medical techniques emerge, it is conceivable that the debate will continue. 
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